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5:51pm יוהנסבורג 

 6:17pm       לונדון 

6:38pm    טורונטו

             

 5:43pm      ירושלים 

6:17pm       ניו יורק 

6:18pm לוס אנג’לס     

זמני הדלקת נרות:

Sukkot



Finding	Joy	in	the	Unity	of	our	People		 	
By:Rabbi	Dov	Levertov	

	 As	a	young	boy	growing	up	in	Phoenix,	my	youth	is	filled	with	such	awesome	
High	Holiday	season	memories.	The	walk	to	Tashlich	on	Rosh	Hashanah,	the	uplifting	
close	to	Yom	Kippur	and	the	always	beautiful	Sukkot	festivities.	But	by	far	my	all-
time	favorite	has	always	been	the	raw	joy	of	Simchat	Torah!	
I	remember	one	year	my	father,	Rabbi	Zalman	Levertov	—	regional	director	of	
Chabad	of	Arizona	—	saying	to	the	congregants	on	Yom	Kippur,	“If	we	are	here	
praying	for	sweet	judgment	on	the	awe-filled	High	Holidays,	we	should	also	attend	
the	victory	celebration	on	Sukkot	and	Simchat	Torah.”	

	 Our	sages	teach	us	that	Sukkot	is	a	holiday	and	time	of	Jewish	unity.	The	
sukkah	reminds	us	of	the	clouds	of	glory	that	G-d	spread	around	the	infant	Jewish	
nation	during	their	desert	travels	toward	the	Holy	Land	of	Israel.	The	four	species	
remind	us	of	all	types	of	Jews	and	of	one	body	telling	us	we	are	all	part	of	a	single	
unit:	the	Jewish	people.	
	 Jews	really	know	how	to	party.	The	Talmud	states,	“He	who	has	not	seen	the	
joy	of	the	Water	Drawing	(in	the	Temple	on	Sukkot)	has	never	seen	true	joy	in	his	
life.”	The	raw	zest	for	life	exhibited	with	unparalleled	devotion	to	G-d	and	mitzvot	
reaches	its	high	with	the	dancing	of	the	Torahs	on	Simchat	Torah.	As	we	celebrate	
the	renewal	of	our	yearly	cycle	of	Torah	reading,	tradition	is	to	dance	the	night	away	
on	the	eve	prior.	Many	have	asked	the	question:	If	our	celebration	is	the	cycle	of	
Torah	study,	why	do	we	dance	with	closed	Torahs?	Should	we	not	dedicate	the	time	
to	intense	study,	to	broaden	our	Torah	knowledge	and	dig	into	the	depths	hidden	
behind	each	letter	and	word?	
	 In	HaYom	Yom,	a	compilation	of	quotes	and	messages	for	each	day,	the	
Chabad	rebbe	addresses	the	question:	What	is	greater,	love	of	G-d	or	love	of	a	
fellow	Jew?	The	answer:	Love	of	a	fellow	Jew	is	greater	because	you	are	loving	
what	G-d	loves.	There	is	no	stronger	force	than	a	united	Jewish	community.	There	is	
no	greater	protection	than	our	people	being	loving	to	each	other	and	united.	At	the	
conclusion	of	the	Amidah	prayer	we	say,	“Bless	us	our	father	for	we	are	all	together.”	
The	commentary	explains	that	just	the	unity	of	the	Jewish	people,	even	if	we	are	not	
fitting	in	other	areas	of	Jewish	practice,	is	enough	of	a	reason	for	G-d	to	bless	us.	
	 The	Torah	is	an	inheritance	and	a	core	part	of	each	and	every	Jew,	regardless	
of	the	individual’s	Torah	knowledge,	intellectual	capabilities,	devotion	or	practice.	G-d	
gifted	the	Torah	to	each	and	every	Jew,	and	nothing	can	take	the	Torah	from	us.	
This	then	is	the	reason	why	we	dance	with	closed	Torahs.	Our	celebration	is	the	unity	
of	our	people	and	our	core	connection	to	G-d	and	the	Torah.	After	the	highs	of	the	
days	of	awe	culminating	with	the	pure	sound	of	the	shofar	signaling	our	core	soul	
connection	with	G-d	on	Yom	Kippur,	we	transport	this	core	connection	to	a	joyous	
unity	of	our	people	and	celebrate	the	special	union	of	G-d	and	the	Jewish	nation.	
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	 So	I	propose,	if	you	made	sure	to	be	at	High	Holiday	services	during	the	most	
auspicious	days	of	awe,	you	owe	it	to	yourself	to	celebrate	our	deep	connection	and	
union	with	G-d	and	the	unity	of	our	people	this	Simchat	Torah	—	together	as	one	
Jewish	nation,	throughout	the	world	dancing	with	the	closed	Torah	scrolls,	reminding	
us	G-d	loves	each	of	us	unconditionally	and	equally.	
Succos	is	an	integral	part	of	the	teshuvah	process	of	Tishrei.	After	the	cleansing	work	
of	Rosh	Hashanah	on	Succos	we	are	enveloped	in	Hashem’s	loving	embrace.	Chazal	
compare	Succos	to	nisuin	with	the	Jewish	People	in	the	role	of	the	bride	entering	the	
marital	home. 	1

Succos	and	Jewish	Unity	
By:	Rabbi	Yonoson	Rosenblum	

	 Succos	 is	 also	 the	 culmination	 of	 another	 great	 theme	 of	 Tishrei	 —	 Jewish	
unity.	On	Rosh	Hashanah	our	primary	service	consists	of	crowning	HaKadosh	Baruch	
Hu	as	King	over	us.	And	unity	among	us	is	a	prime	measure	of	our	success	in	doing	
so.	To	 the	 extent	 that	 the	King’s	 subjects	 are	 united	 in	 loyalty	 to	Him	will	 they	 be	
united	in	common	purpose	with	one	another.	
In	the	Talmud	Torah	of	Kelm	from	Rosh	Chodesh	Elul	 there	hung	a	poster	yellowed	
by	age	 inscribed	with	 this	message	from	the	Alter:	“All	 the	Rosh	Hashanah	prayers	
are	designed	to	glorify	the	Kingdom	of	Heaven	and	we	for	our	part	are	called	upon	to	
crown	the	L-rd	King	of	Kings.	With	what	shall	we	crown	Him?	With	 love	for	others	
and	 charitable	 acts	 as	Moshe	 said	 in	 his	 parting	 blessing:	 ‘There	 will	 be	 a	 King	 in	
Yeshurun	when	the	leaders	of	the	people	gather	together	with	tribes	of	Israel	as	one.’		
	 Though	we	pass	 before	 the	Ribbono	 shel	Olam	 individually	 ki’vnei	maron	our	
case	 for	 the	 renewal	 for	 another	 year	 of	 our	mission	 depends	 in	 large	 part	 on	 the	
extent	to	which	we	have	made	the	lives	of	all	those	around	us	better	by	virtue	of	our	
presence.	
	 The	kabbalistic	work	Reishis	Chochmah	writes	that	we	will	be	asked	on	the	Day	
of	 Judgment:	 “Did	 you	 make	 your	 Creator	 King	 over	 you	 every	 morning	 and	
evening?	Did	you	make	your	neighbor	king	over	you	with	mildness	of	spirit?”	
And	Rabbi	Eliyahu	Eliezer	Dessler	a	product	of	the	aforementioned	Talmud	Torah	of	
Kelm	explained	that	the	two	questions	are	interrelated.	The	greatest	barrier	to	both	is	
self-centeredness	(not	to	be	confused	with	self-love)	the	view	that	everything	in	the	
world	is	coming	to	us	as	a	matter	of	right.	When	we	conquer	our	self-centeredness	
to	help	our	fellow	Jews	and	treat	them	with	respect	we	break	that	self-centeredness	
and	are	then	able	to	accept	the	Divine	Kingship	as	well.	
	 Chazal	 make	 blindingly	 clear	 that	 if	 we	 do	 not	 get	 our	 house	 in	 order	 with	
respect	 to	our	 interpersonal	 relationships	prior	 to	Yom	Kippur	we	will	 fall	 short	with	
respect	 to	 the	sealing	of	 the	books	at	Ne’ilah.	Yom	Kippur	does	not	atone	 for	 sins	
between	us	and	our	 fellow	man	until	we	have	won	 the	 forgiveness	of	 the	one	we	
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wronged.	We	must	 be	 prepared	 for	 the	 humiliation	 of	 seeking	 forgiveness	 and	 for	
granting	it	as	well	rather	than	holding	on	to	old	wrongs.	
If	 the	 repeated	 recitation	 of	 all	 our	 various	 sins	 is	 accompanied	 by	 genuine	 self-
scrutiny	 and	 is	 not	 just	 a	 rote	moving	 of	 the	 lips	 the	 result	 can	 only	 be	 humbling.	
When	we	 realize	 how	 far	 short	 of	 the	mark	we	 fall	 there	 is	 far	 less	 room	 to	 look	
deprecatingly	at	our	fellow	Jew.	The	breaking	of	our	pride	makes	 it	possible	to	gain	
control	 of	 our	 pursuit	 of	 kavod.	 That	 pursuit	 inevitably	 divides	 us	 from	 our	 fellow	
Jews	 by	 setting	 us	 up	 as	 competitors:	 Anything	 that	 brings	 kavod	 to	 another	
inevitably	 comes	 at	 the	 expense	 of	my	 own	 at	 least	 as	 long	 as	 I	 spend	my	 time	
comparing	myself	to	others.	
	 Genuine	anivus	as	we	have	explained	many	times	 is	 the	antidote	to	pride	for	
the	anav	does	not	compare	himself	to	others	but	to	his	ideal	self	and	what	he	has	the	
power	to	be.	That	is	the	avodah	of	Yom	Kippur.	And	precisely	because	he	does	not	
compare	 himself	 to	 others	 and	 feel	 the	 need	 to	 demean	 them	 the	 anav	 is	 able	 to	
relate	seamlessly	to	others	and	join	with	them	in	unity. 	
SUCCOS	 RAV	 DESSLER	 EXPLAINS	 helps	 break	 down	 another	 one	 of	 the	 barriers	
that	divide	us	from	one	another.	The	material	world	appears	to	us	as	a	 limited	pie:	
The	bigger	someone	else’s	piece	the	smaller	my	own.	So	long	as	we	are	focused	on	
material	 pursuits	we	 inevitably	 feel	 ourselves	 to	 be	 in	 competition	with	 others.	And	
that	 competition	 leads	 to	 the	 sinas	 chinam	 for	 which	 the	 Beis	 Hamikdash	 was	
destroyed. 	
	 But	when	we	leave	the	apparent	security	of	our	solidly	built	homes	to	take	up	
residence	 in	 a	 temporary	 dwelling	 under	 the	 stars	 we	 break	 our	 reliance	 on	 our	
material	 possessions	 —	 possessions	 that	 provide	 only	 an	 illusion	 of	 security	 and	
certainly	no	permanence	as	they	cannot	be	taken	with	us	to	the	grave	—	and	enter	a	
spiritual	world.	
	 The	 realm	 of	 Spirit	 is	 infinite	 it	 contains	 no	 fixed	 pies	 waiting	 to	 be	 divided.	
Rather	 the	spiritual	growth	of	each	of	us	only	makes	 it	easier	 for	others	 to	achieve	
similar	 heights.	And	 then	we	become	not	 competitors	but	 helpmates.	Thus	Succos	
becomes	 the	 antidote	 to	 the	 sinas	 chinam	 for	 which	 the	 Beis	 Hamikdash	 was	
destroyed.	That	writes	Rav	Dessler	 is	what	Chazal	meant	when	they	explained	that	
the	mitzvah	of	Succah	 is	a	mini-exile	that	serves	to	protect	against	a	much	greater	
exile	that	might	have	been	decreed	on	Yom	Kippur.	
	 There	 is	however	also	a	 fundamental	difference	between	Succos	on	 the	one	
hand	and	Rosh	Hashanah	and	Yom	Kippur	on	the	other.	The	avodah	of	the	latter	two	
contains	within	 it	 the	means	of	 bringing	about	greater	 unity	among	Jews.	But	 that	
avodah	is	private	and	individual.	On	Rosh	Hashanah	we	think	about	what	a	genuinely	
G-d-centered	 life	would	 be	 like	 and	 contemplate	 how	 far	we	are	 from	 it.	On	Yom	
Kippur	we	examine	ourselves	to	uncover	all	our	barriers	to	coming	closer	to	Hashem	
and	 undertake	 to	 change.	 We	 become	 aware	 of	 all	 that	 we	 have	 done	 solely	
because	we	have	not	felt	ourselves	to	be	acting	in	the	presence	of	Hashem	for	had	
we	felt	His	presence	we	could	never	have	done	the	things	we	did.	
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That	self-scrutiny	may	take	place	in	shul	but	no	one	else	can	do	it	for	me.	Nor	does	
my	ability	to	scrutinize	my	thoughts	and	actions	depend	on	anyone	else.	
Succos	by	contrast	requires	the	kehillah.	It	is	not	only	the	completion	of	the	teshuvah	
cycle	but	also	the	cycle	of	Regalim	the	pilgrimage	festivals	in	which	each	Jewish	male	
was	 commanded	 to	 come	 to	 Yerushalayim.	 And	 every	 seven	 years	 the	 great	
gathering	of	all	Jews	Hakhel	took	place	on	Motzaei	Succos.	
The	circle	dancing	of	the	Simchas	Beis	Hashoeivah	hints	to	the	future	dance	described	
in	Taanis	when	all	will	 join	 together	 in	 a	 great	 circle	 and	point	 to	 the	 center	 of	 the	
circle	and	say	“Zeh	Keili	ve’anveihu.”	And	as	they	point	they	will	also	notice	across	the	
circle	other	Jews	pointing	into	the	same	circle	joined	by	their	common	service	of	Him	
albeit	with	many	variations.	
	 Finally	 the	 mitzvah	 of	 the	 Four	 Species	 reminds	 us	 that	 each	 Jew	 is	
indispensable	 for	 the	 fulfillment	 of	 our	 ultimate	 mission.	 We	 must	 all	 be	 joined	
together	 the	Midrash	 tells	us	 just	as	 the	Four	Species	are	held	 together.	There	are	
Jews	who	are	filled	with	Torah	and	good	deeds	 like	the	esrog	which	has	both	taste	
and	a	pleasant	smell;	and	others	who	have	primarily	Torah	 like	 the	 lulav	which	has	
taste	but	not	scent;	and	others	who	have	primarily	mitzvos	 like	 the	hadasim	which	
have	 scent	 but	 not	 taste.	 And	 finally	 there	 are	 those	who	 have	 neither	 Torah	 nor	
good	deeds	like	the	aravos	which	have	neither	taste	nor	scent.	
But	no	matter	how	much	money	we	spend	on	the	first	three	species	if	we	are	lacking	
the	 lowly	aravos	costing	but	a	 few	shekels	we	have	not	 fulfilled	 the	mitzvah	of	 the	
Four	Species.	
	 In	the	preceding	midrash	Chazal	remind	us	that	there	is	no	Jew	who	does	not	
have	his	 role	 to	play	and	upon	whom	our	 collective	mission	does	not	 depend.	Can	
there	be	a	greater	message	of	Jewish	unity	than	that?	
And	when	we	truly	experience	that	message	we	can	also	experience	the	unique	joy	
of	Succos	—	zeman	simchaseinu. 	2

Sukkot:Unity	and	the	Role	of	the	Aravah		
By:Dr.	Ilana	Turetsky		

Sukkot:	A	Holiday	of	Unity?		

	 A	variety	of	sources	attest	to	the	prominent	theme	of	unity	on	the	holiday	of	
Sukkot.	The	Talmud	(Sukkah	27a)	writes	that	from	a	halachic	perspective,	it	is	
possible	for	the	entire	Jewish	people	to	sit	in	one	Sukkah,	which	some	note	is	
indicative	of	Sukkot’s	ability	to	metaphorically	bring	the	Jewish	people	together.	
Moreover,	it	may	not	be	coincidental	that	Sukkot	is	also	the	time	when	the	mitzvah	of	
Hakhel	is	observed.	Hakhel	requires	the	entire	Jewish	people	to	come	together	and	
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learn	Torah.	Its	fulfillment	on	the	holiday	of	Sukkot	may	further	reflect	Sukkot’s	unique	
theme	of	unity.		

Perhaps	the	most	explicit	source	pointing	to	the	theme	of	unity	on	Sukkot	is	in	the	
Midrash	Rabbah	(Vayikra	30:12).	The	Midrash	states	that	the	four	minim	taken	on	
Sukkot	parallel	four	different	types	of	Jews,	as	follows:		

-	Etrog:	Both	taste	and	smell	-	Jews	with	both	Torah	and	good	deeds		

-	Lulav:	Taste	but	no	smell	-	Jews	with	Torah	but	without	good	deeds		

-	Hadassim:	Smell	but	no	taste	-	Jews	with	good	deeds	but	without	Torah		

-	Aravot:	No	taste	or	smell	-	Jews	with	neither	Torah	nor	good	deed.	

	 The	Midrash	concludes	that	Hashem	commands	the	Jewish	people	to	tie	all	
four	minim	together,	so	that	they	can	offer	atonement	for	each	other.		

	 Despite	the	Midrash’s	clear	encouragement	of	Jewish	unity,	the	precise	
meaning	and	application	of	the	Midrash	is	subject	to	debate.	Is	there	a	particular	
implementation	of	the	value	of	unity	that	the	Midrash	is	endorsing?	Furthermore,	
Chazal	record	the	minhag	of	separating	the	aravah	from	the	other	minim	on	Hoshana	
Rabbah	and	using	only	the	aravah	for	the	practice	of	‘chibbut’	(striking	the	aravah	on	
the	ground).This	exclusive	status	that	is	assigned	to	the	aravah	is	in	spite	of	Chazal’s	
identification	of	the	aravah	as	the	Jew	who	lacks	Torah	and	good	deeds.	If	unity	is	so	
important	and	its	lessons	so	integral	to	the	holiday	of	Sukkot,	why	is	the	aravah	
brought	alone	on	Hoshana	Rabbah?	Finally,	if	one	were	to	highlight	one	of	the	minim	
independent	of	the	others,	why	choose	the	aravah!?		

	 What	follows	are	three	approaches	in	understanding	the	Midrash	about	the	
four	minim	representing	four	types	of	Jews,	with	corresponding	explanations	as	to	
the	significance	of	taking	the	aravah	on	Hoshana	Rabbah.	While	not	necessarily	
mutually	exclusive,	each	approach	highlights	a	unique	facet	of	the	message	of	unity	in	
the	Midrash.		

Approach	#	1:	Understanding	Unity		

	 The	Midrash	clearly	encourages	a	certain	model	of	unity,	one	that	involves	an	
inclusionary	stance	towards	others.	The	Midrash	suggests	that	while	the	Jewish	
people	is	composed	of	a	diverse	group	of	individuals,	the	distinct	and	perhaps	
dissenting	factions	do	not	accurately	reflect	reality.	Instead,	the	Jewish	people	is	
analogous	to	branches	of	a	tree.	While	each	branch	has	its	own	form,	dimensions,	
and	orientation,	all	branches	actually	emerge	from	one	source.		
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	 Some	proponents	of	this	view	explain	that	this	form	of	unity	is	based	on	a	
mystical	perspective		

An	interesting	application	of	this	idea	is	maintained	by	R.	Moshe	Cordovero	(Tomer	
Devorah,	1:4).	R.	Cordovero	suggests	that	the	that	the	Jewish	people	are	united	by	
a	shared	soul.Jewish	people	are	intrinsically	connected	by	virtue	of	the	link	between	
Jewish	souls,	and	that	this	notion	underlies	the	halachic	concept	of	arvut	(mutual	
responsibility	for	one	another).According	to	R’	Cordovero	the	interconnectedness	of	
Jewish	souls,	enables	one	to	help	others	fulfill	halachic	obligations	even	in	a	case	
when	one	has	no	personal	obligation,	and	also	has	implications	for	interpersonal	
conduct.	If	all	share	one	soul,	commitment	towards	the	religious	and	personal	well-
being	of	others	is	amplified.		

	 Based	on	this	approach,	it	is	possible	to	suggest	why	the	aravah	is	highlighted	
on	Hoshana	Rabbah.	Throughout	Sukkot,	the	concept	of	unity	has	been	celebrated	in	
a	plethora	of	ways.	Perhaps	the	culmination	of	this	message	is	an	unequivocal	
statement	that	even	the	aravah,	corresponding	to	the	Jew	void	of	Torah	and	mitzvot,	
is	genuinely	valued	by	and	connected	to	the	rest	of	the	Jewish	people.	Indeed,	the	
Talmud	(Kiddushin	36a)	records	R.	Meir’s	opinion	that	Jews	retain	their	status	as	G-
d’s	children	even	if	they	do	not	perform	His	will.	Though	certain	actions	cannot	be	
justified	from	a	halachic	perspective,	his	presence	should	always	be	welcomed	and	
cherished.		

Approach	#	2:	The	Importance	of	Influencing		

	 The	Midrash	concludes	by	noting	that	the	merging	of	the	minim,	and	
symbolically	the	merging	of	diverse	Jews,	results	in	each	subgroup	atoning	for	the	
other.	Ramchal	(Mesilat	Yesharim	chap.	19)	cites	this	Midrash	as	proof	that	Hashem	
has	no	desire	for	the	wicked	to	perish.	“Rather,	it	is	incumbent	upon	the	pious	to	try	
and	enhance	their	standing	and	to	atone	for	them.”According	to	the	Ramchal,	this	
atonement	is	achieved,	at	least	in	part,	by	the	more	righteous	positively	influencing	
the	spiritually	impoverished.		

	 Others	further	develop	the	theme	of	the	minim	as	representative	of	the	
spiritually-focused	Jew	influencing	the	less	religiously-inclined.	Nezer	HaKodesh	notes	
that	curiously,	the	etrog	is	not	tied	together	with	the	lulav,	hadasim,	and	aravot.	
Rather,	the	three	latter	minim	are	bound	together,	while	the	etrog	is	unfastened	and	
held	in	the	other	hand.	The	Nezer	HaKodesh	therefore	posits	that	the	atonement	that	
is	achieved	must	not	stem	from	the	influence	of	the	etrog,	which	parallels	the	Jew	
filled	with	Torah	and	good	deeds.	Rather,	it	is	the	lulav	and	hadassim,	neither	of	which	
possesses	the	pristine	combination	of	both	‘taste’	and	‘smell’,	that	are	bound	with	the	
aravah	and	positively	influence	their	surroundings.	Implied	in	this	interpretation	of	the	
Midrash	is	that	even	the	Jew	represented	by	lulav	and	hadassim,	even	the	Jew	who	
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has	not	yet	attained	absolute	religious	piety,	has	the	ability	to	positively	influence	
others.		

	 What	emerges	is	a	most	powerful	lesson.	At	times,	one	may	feel	unworthy	of	
serving	as	a	positive	role	model,	lest	others	learn	from	one’s	imperfections.	The	
Midrash	counters	this	assumption	by	emphasizing	that	when	an	individual	has	spiritual	
bounty	to	offer,	he	or	she	should	share	this	treasure	with	others,	even	if	one	has	not	
yet	achieved	spiritual	perfection.	While	one	should	always	be	striving	for	increased	
personal	growth	and	should	never	idealize	one’s	personal	flaws,	it	is	incumbent	upon	
all	to	have	a	positive	impact	and	influence	in	any	way	possible.		

	 This	approach	may	highlight	another	perspective	on	the	meaning	behind	the	
aravah’s	solo	performance	on	Hoshana	Rabba.	Though	one	may	have	learned	and	
grown	extensively	under	the	influence	of	righteous	and	dedicated	teachers,	the	goal	is	
not	to	forever	remain	dependent	upon	mentors.	The	other	minim	promote	the	
spiritual	growth	of	the	aravah	throughout	the	seven	days	of	Sukkot,	but	then,	come	
Hoshana	Rabba,	they	take	a	step	back	and	empower	the	aravah	to	stand	on	its	own.	
Similarly,	the	greatest	teacher	is	not	one	whose	students	are	so	moved	that	
dependency	on	the	teacher	is	cultivated.	Rather,	the	ultimate	goal	of	education	is,	
arguably,	to	produce	lifelong	learners	with	the	disposition	and	skills	to	continue	to	
learn	and	grow	independently.		

Approach	#	3:	An	Alternate	Read	of	the	Midrash		

	 A	highly	original	and	alternate	understanding	of	the	Midrash	is	offered	by	The	
Lubavitcher	Rebbe	(see	Likutei	Sichot	Vol.	29,	pg.	223-225).	The	Lubavitcher	
Rebbe	challenges	the	simple	reading	of	the	Midrash,	namely,	that	the	minim	
correspond	to	Jews	with	and	without	Torah	and	good	deeds.	For	example,	the	
Lubavitcher	Rebbe	questions	the	category	of	the	Jew	who	has	Torah	but	no	good	
deeds.	One	who	doesn’t	have	good	deeds	cannot	be	viewed	as	truly	and	
authentically	possessing	Torah.	Instead,	the	Lubavitcher	Rebbe	assumes	that	all	
groups	mentioned	in	Midrash	possess	knowledge	of	Torah	and	are	morally	upright	
individuals.		

	 How,	then,	does	the	the	Lubavitcher	Rebbe	understand	the	categories	that	are	
outlined	in	the	Midrash?	The	Lubavitcher	Rebbe	suggests	that	the	Midrash	is	not	
establishing	categories	based	on	the	presence	or	absence	of	Torah	and	good	deeds.	
Rather,	it	is	highlighting	differences	based	on	the	nature	of	the	Torah	and	good	deeds.	
Each	person	has	a	different	set	of	qualities	and	characteristics	through	which	he	or	
she	serves	G-d.	Each	individual	has	strengths	and	weaknesses.	The	Midrash	is	not	
focusing	as	much	on	Jewish	unity	as	it	is	on	the	value	of	alternate	approaches	to	
serving	Hashem.		
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	 Some	approach	Torah	learning	and	living	with	astute	intellectual	capacities.	
Others	experience	religious	observance	through	the	prism	of	their	heightened	
interpersonal	sensitivity.	The	Jew	associated	with	the	aravah	may	appear	to	be	
lacking	in	intellectual	and	emotional	sophistication,	and	for	that	reason	lacks	“taste”	
and	“smell.”	However,	such	a	Jew	may	possess	a	distinct	and	unique	quality-	that	of	
a	very	powerful,	albeit	simple,	connection	with	Torah	and	mitzvot.	Throughout	
Sukkot,	the	Minim	are	brought	together	and	many	different	ways	of	connecting	to	
Torah	are	celebrated.	However,	it	is	natural	that	those	decorated	with	badges	and	
titles	and	awards	receive	the	most	attention	and	accolade.	On	Hoshana	Rabba,	we	
ensure	that	the	quiet	and	simple	aravah	has	not	been	overlooked.	The	aravah’s	
unadulterated	simplicity	in	dedication	to	religious	observance	may	not	contain	the	
elegance	of	the	intellectually	or	emotionally	sophisticated,	but	the	unwavering	
commitment	is	dazzling	in	its	own	right.		

Conclusion		

	 The	Midrash	above	states	that	the	four	minim	are	representative	of	four	types	
of	Jews,	and	through	their	unification,	a	powerful	atonement	can	be	achieved.	Three	
approaches	in	understanding	this	Midrash	have	been	shared,	as	well	as	corresponding	
explanations	of	the	practice	of	highlighting	specifically	the	aravah	on	Hoshana	Rabba.	
These	explanations	can	be	summarized	as	follows:		

	 The	Ba’al	Shem	Tov	once	suggested	that	each	person	must	experience	a	
personal	redemption	before	the	Jewish	people	can	experience	a	national	redemption.	
May	we	achieve	our	own	spiritual	success	while	inspiring	others	through	our	behavior.	

Application	of	Ideas	to	the	
Midrash

Based	on	the	Midrash,	Why	is	
the	Aravah	Highlighted	on	
Hoshana	Rabbah?

R.	Moshe	
Cordovero

All	Jews	are	mystically	united	by	
one	soul,	despite	different	levels	
of	religious	practice.

Unequivocal	statement	that	even	the	
Jew	void	of	Torah	/	good	deeds	is	
holy	and	special

Ramchal	
and	Nezer	
Hakadosh

Importance	of	trying	to	have	a	
positive	influence	on	others.

After	the	aravah	has	been	positively	
influenced	for	seven	days,	it	is	able	to	
stand	on	its	own	and	grow	and	
succeed	independently.

Lubavitcher	
Rebbe

All	Jews	referred	to	in	Midrash	
learn	and	live	Torah,	but	
different	people	connect	to	
service	of	G-d	in	different	ways.

Don’t	overlook	or	underappreciate	the	
simple,	committed	Jew.
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May	we	merit	the	ultimate	unification	of	the	Jewish	people	with	the	rebuilding	of	
sukkat	David	hanofalet,	the	Beit	Hamikdash,	in	Jerusalem,	the	ir	she-chubrah	lah	
yachdav,	the	city	of	unity.	 	3

 Dr Ilana Turetsky, “Sukkot: Unity and the Role of the Aravah”. This material originally 3

appeared on www.YUTorah.org. 
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USHPIZEN
Even	though	we	might	not	be	able	to	have	physical	guests	this	year	around	our	table.	

We	still	have	the	opportunity	to	invite	our	spiritual	leaders	into	our	homes.	

	ּתִיבּו	ּתִיבּו	אּוׁשְּפִיזִין	עִילָאִין,	ּתִיבּו	ּתִיבּו	אּוׁשְּפִיזִין	ַקּדִיׁשִין,	ּתִיבּו	ּתִיבּו	אּוׁשְּפִיזִין	ִדמְהֵימְנּותָא,
	:זַּכָאָה	חּולְֵקיהון	ְדיִשָראֵל	ּדִכְתִיב	ּכִי	חֵלֶק	ה'	עַּמו	יַעֲקב	חֶבֶל	נַחֲלָתו

	יְהִי	ָרצון	מִּלְפָנֶיָ	ה'	אֱלהַי	וֵאלהֵי	אֲבותַי	ׁשֶּתַׁשְֶרה	ׁשְכִינָתְָ	ּבינֵינּו	וְתִפְרוס	עָלֵינּו	סֻּכַת	ׁשְלומֶָ
	ּבִזְכּות	מִצְוַת	סֻּכָה	ׁשֶאֲנַחְנּו	מְַקּיְמִין	לְיַחְָדא	ׁשְמָא	ְדקּוְדׁשָא	ּבְִריְ	הּוא	ּוׁשְכִינְּתֵּה	ּבְִדחִילּו	ּוְרחִימּו

	לְיַחֲָדא	ׁשֵם	י"ה	בו"ה	ּבְיִחּוָדא	ׁשְלִים	ּבְׁשֵם	ּכָל	יִשָראֵל,	ּולְהַּקִיף	אותָם	מִּזִיו	ּכְבוֶדָ	הַּקָדוׁש
	וְהַּטָהור	נָטּוי	עַל	ָראׁשֵיהֶם	מִּלְמָעְלָה	ּכְנֶׁשֶר	יָעִיר	ִקּנו,	ּומִׁשָּם	יּוׁשְּפַע	ׁשֶפַע	הַחַּיִים	לְעַבְּדֶָ	פב"פ
	אֲמָתֶָ.	ּובִזְכּות	צֵאתִי	מִּבֵיתִי	הַחּוצָה	וְֶדֶרְ	מִצְותֶיָ	אָרּוצָה	יֵחָׁשֵב	לִי	זאת	ּכְאִּלּו	הְִרחְַקּתִי	נְדוד,
	וְהֶֶרב	ּכַּבְסֵנִי	מֵעֲונִי	ּומֵחַּטָאתִי	טַהֲֵרנִי,	ּומֵאּוׁשְּפִיזִין	עִּלָאִין	אּוׁשְּפִיזִין	ּדִמְהֵימְנּותָא	ּתִהְיֶינָה	אָזְנֶיָ
	ַקׁשּּובות	ַרב	ּבְָרכות,	וְלְָרעֵבִים	ּגַם	צְמֵאִים	ּתֶן	לַחְמָם	ּומֵימָם	הַּנֶאֱמָנִים,	וְתִּתֶן	לִי	זְכּות	לָׁשֶבֶת

	וְלַחֲסות	ּבְסֵתֶר	צֵל	ּכְנָפֶָ	ּבְעֵת	ּפְטִיָרתִי	מִן	הָעולָם,	וְלַחֲסות	מִּזֶֶרם	ּומִּמָטָר,	ּכִי	תַמְטִיר	עַל	ְרׁשָעִים
	ּפַחִים,	ּותְהֵא	חֲׁשּובָה	מִצְוַת	סֻּכָה	זּו	ׁשֶאֲנִי	מְַקּיֵם	ּכְאִּלּו	ִקּיַמְּתִיהָ	ּבְכָל	ּפְָרטֶיהָ	וְִדְקּדּוֶקיהָ	ּותְנָאֶיהָ

	וְכָל	מִצְות	הַּתְלּויִם	ּבָּה.	וְתֵיטִיב	לָנּו	הַחֲתִימָה,	ּותְזַּכֵנּו	לֵיׁשֵב	יָמִים	ַרּבִים	עַל	הָאֲָדמָה	אְַדמַת
	קֶדׁש	ּבַעֲבוָדתֶָ	ּובְיְִראָתֶָ.	ּבָרּוְ	ה'	לְעולָם	אָמֵן	וְאָמֵן

Avraham (Night One)
	ּבְמָטֵי	מִינְָ	אַבְָרהָם	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	יִצְחָק	יַעֲקב	מׁשֶה	

	אַהֲרן	יוסֵף	וְּדָוִד

Yitzchak (Night Two)
	ּבְמָטֵי	מִינְָ	יִצְחָק	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	אַבְָרהָם	יַעֲקב	מׁשֶה	

	אַהֲרן	יוסֵף	וְּדָוִד

Yaakov (Night Three)
	ּבְמָטֵי	מִינְָ	יַעֲקב	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	אַבְָרהָם	יִצְחָק	מׁשֶה

	אַהֲרן	יוסֵף	וְּדָוִד

Moshe (Night Four)
	ּבְמָטֵי	מִינְָ	מׁשֶה	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	אַבְָרהָם	יִצְחָק	יַעֲקב	

	אַהֲרן	יוסֵף	וְּדָוִד

Aharon (Night Five)
	ּבְמָטֵי	מִינְָ	אַהֲרן	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	אַבְָרהָם	יִצְחָק	יַעֲקב

	מׁשֶה	יוסֵף	וְּדָוִד
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Yosef (Night Six)
	ּבְמָטֵי	מִינְָ	יוסֵף	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	אַבְָרהָם	יִצְחָק	יַעֲקב	מׁשֶה

	אַהֲרן	וְּדָוִד

Dovid (Night Seven)
	ּבְמָטֵי	מִינְָ	ּדָוִד	אּוׁשְּפִיזִי	עִילָאִי	ְדיַתְבֵי	עִּמִי	וְעִּמְָ	ּכָל	אּוׁשְּפִיזֵי	עִילָאִי	אַבְָרהָם	יִצְחָק	יַעֲקב	מׁשֶה
	אַהֲרן 	וְיוסֵף
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Chag Sameach! 
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